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The article examines the problem of death and immortality in O. Wilde’s philosophical tale “The
Selfish Giant” for the first time.

The story “The Selfish Giant” was included in Oscar Wilde’s collection of fairy tales “The Happy
Prince and Other Tales” and was published in 1888. “The Happy Prince and Other Tales (or Stories) is
a collection of stories for children by Oscar Wilde first published in May 1888. It contains five stories:
“The Happy Prince”, “The Nightingale and the Rose”, “The Selfish Giant”. “The Devoted Friend”. and
“The Remarkable Rocket”. In 2003, the second through fourth stories were adapted by Lupus Films and
Terraglyph Interactive Studios into the three-part series Wilde Stories for Channel 4”.

In his philosophical writings, Oscar Wilde ingeniously reveals the problem of death and immortality
of the individual primarily in the meta-anthropological dimensions of human existence (terminology of
Professor Nazip Khamitov).

The Selfish Giant is a symbol of the development and transformation of the human personality,
which, thanks to kindness and interaction with children, achieves symbolic immortality.

The research methodology is the meta-anthropology of the Ukrainian researcher, corresponding
member of the National Academy of Sciences of Ukraine, leading researcher of the Institute of Philosophy
named after Grigory Savych Skovoroda, Doctor of Philosophical Sciences, Professor Nazip Vilenovich
Khamitov.

The purpose of article is to analyze the problem of death and immortality in O. Wilde’s philosophical
work “The Selfish Giant”.

The author comes to the conclusion that the problem of death and immortality lies in the personal
transformation of the Selfish Giant. Based on the methodology of N. Khamitov’s meta-anthropology, we
observe the meta-anthropological development of the protagonist’s personality.

At the beginning of the philosophical tale, the Selfish Giant is at the level of everyday life. Then,
under the influence of interaction with children, the Selfish Giant reaches the boundary dimension. That is,
he has a personal worldview.

Before his death, the main character moves to the highest meta-anthropological dimension — meta-
boundary existence. The Selfish Giant achieves mystical immortality. His soul goes to heaven.
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Formulation of the problem. According to the Ukrainian scientist P. Nesterenko, “death
and immortality are an eternal problem of human existence, which philosophers and scientists
have tried to solve throughout the history of mankind, but there is still no clear answer to the
question of whether the immortality of personality is possible” [3, c. 4-5].

According to the Ukrainian researcher T. Kusherets, “the problem of death and immortality
of the individual is correlated with the desire for death “Thanatos” and the desire for immortality
“Osiris”, which are manifested in the human being and affect the actions and psychology of other
people.
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If in the human being, the urge to death “Thanatos” manifests itself in the lack of faith and
hopelessness, then the urge to immortality “Osiris”, on the contrary, manifests itself in the desire
to believe, hope, and unconscious attraction to eternal life” [1, c. 41].

We can agree with the authors. From this we can come to the conclusion that studying the
problem of death and immortality is relevant for Ukrainian society.

We aim to analyze the problem of death and immortality in O. Wilde’s philosophical tale
“The Selfish Giant” for the first time.

The story “The Selfish Giant” was included in Oscar Wilde’s collection of fairy tales “The
Happy Prince and Other Tales” and was published in 1888. “The Happy Prince and Other Tales
(or Stories) is a collection of stories for children by Oscar Wilde first published in May 1888. It
contains five stories: “The Happy Prince”, “The Nightingale and the Rose”, “The Selfish Giant”,
“The Devoted Friend”, and “The Remarkable Rocket”. In 2003, the second through fourth stories
were adapted by Lupus Films and Terraglyph Interactive Studios into the three-part series Wilde
Stories for Channel 4” [4].

The research methodology is the meta-anthropology [2] of the Ukrainian researcher,
corresponding member of the National Academy of Sciences of Ukraine, leading researcher of
the Institute of Philosophy named after Grigory Savych Skovoroda, Doctor of Philosophical
Sciences, Professor Nazip Vilenovich Khamitov.

So, the aim of our article is to analyze the problem of death and immortality in O. Wilde’s
philosophical work “The Selfish Giant”.

Main material. The tale begins with the motif of life. Children play in the garden of the
Selfish Giant. Children are a symbol of youth and purity.

“Every afternoon, as they were coming from school, the children used to go and play in
the Giant’s garden.

It was a large lovely garden, with soft green grass. Here and there over the grass stood
beautiful flowers like stars, and there were twelve peach-trees that in the spring-time broke out
into delicate blossoms of pink and pearl, and in the autumn bore rich fruit. The birds sat on the
trees and sang so sweetly that the children used to stop their games in order to listen to them.
‘How happy we are here!” they cried to each other” [5].

The Selfish Giant himself has been visiting the Cornish ogre for years (seven years). When
he returns home to his castle, he notices children playing in his garden. He chases them away and
forbids them to come to his garden.

“One day the Giant came back. He had been to visit his friend the Cornish ogre, and had
stayed with him for seven years. After the seven years were over he had said all that he had to say,
for his conversation was limited, and he determined to return to his own castle. When he arrived
he saw the children playing in the garden.

‘What are you doing here?’ he cried in a very gruff voice, and the children ran away.

‘My own garden is my own garden,’ said the Giant; ‘any one can understand that, and
I will allow nobody to play in it but myself.” So he built a high wall all round it, and put up a
notice-board.

TRESPASSERS

WILL BE

PROSECUTED

He was a very selfish Giant” [5].

When the Selfish Giant drove the children away, there was no place for them to play. But
the Giant did not care.
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Nature itself began to protest against the selfishness of the Giant. When spring came,
winter remained in his garden.

“Then the Spring came, and all over the country there were little blossoms and little birds.
Only in the garden of the Selfish Giant it was still Winter. The birds did not care to sing in it as
there were no children, and the trees forgot to blossom. Once a beautiful flower put its head out
from the grass, but when it saw the notice-board it was so sorry for the children that it slipped
back into the ground again, and went off to sleep. The only people who were pleased were the
Snow and the Frost. ‘Spring has forgotten this garden,’ they cried, ‘so we will live here all the
year round.” The Snow covered up the grass with her great white cloak, and the Frost painted all
the trees silver” [5].

The Selfish Giant was waiting for spring to come. But spring still did not come. And one
morning a bird sang outside the Giant’s window. The children came to his garden, sat on the
branches of the trees, and everything began to come alive.

The selfish Giant came out to them and said that from now on this is also their garden. And
with the Giant, personal changes began to take place. The selfish Giant invited the children and
they began to come to him to play every day after school.

“Every afternoon, when school was over, the children came and played with the Giant.
But the little boy whom the Giant loved was never seen again. The Giant was very kind to all the
children, yet he longed for his first little friend, and often spoke of him. ‘How I would like to see
him!” he used to say.

Years went over, and the Giant grew very old and feeble. He could not play about any
more, so he sat in a huge armchair, and watched the children at their games, and admired his
garden. ‘I have many beautiful flowers,” he said; ‘but the children are the most beautiful flowers
of all.’

One winter morning he looked out of his window as he was dressing. He did not hate
the Winter now, for he knew that it was merely the Spring asleep, and that the flowers were
resting” [5].

One morning the Selfish Giant died. He saw God in the form of a child. The Lord took the
soul of the Giant to his eternal kingdom.

“Suddenly he rubbed his eyes in wonder, and looked and looked. It certainly was a
marvellous sight. In the farthest corner of the garden was a tree quite covered with lovely white
blossoms. Its branches were all golden, and silver fruit hung down from them, and underneath it
stood the little boy he had loved.

Downstairs ran the Giant in great joy, and out into the garden. He hastened across the
grass, and came near to the child. And when he came quite close his face grew red with anger, and
he said, “Who hath dared to wound thee?’ For on the palms of the child’s hands were the prints of
two nails, and the prints of two nails were on the little feet.

‘Who hath dared to wound thee?’ cried the Giant; ‘tell me, that I may take my big sword
and slay him.’

‘Nay!” answered the child; ‘but these are the wounds of Love.’

‘Who art thou?’ said the Giant, and a strange awe fell on him, and he knelt before the little
child.

And the child smiled on the Giant, and said to him, ‘You let me play once in your garden,
to-day you shall come with me to my garden, which is Paradise.’

And when the children ran in that afternoon, they found the Giant lying dead under the
tree, all covered with white blossoms™ [5].
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Conclusions. To sum it up, the problem of death and immortality lies in the personal
transformation of the Selfish Giant. Based on the methodology of N. Khamitov’s meta-
anthropology, we observe the meta-anthropological development of the protagonist’s personality.

At the beginning of the philosophical tale, the Selfish Giant is at the level of everyday life.
Then, under the influence of interaction with children, the Selfish Giant reaches the boundary
dimension. That is, he has a personal worldview.

Before his death, the main character moves to the highest meta-anthropological
dimension — meta-boundary existence. The Selfish Giant achieves mystical immortality. His soul
goes to heaven.

So, in his philosophical writings, Oscar Wilde ingeniously reveals the problem of death
and immortality of the individual primarily in the meta-anthropological dimensions of human
existence (terminology of Professor Nazip Khamitov).

The Selfish Giant is a symbol of the development and transformation of the human
personality, which, thanks to kindness and interaction with children, achieves symbolic
immortality.
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IPOBJIEMA CMEPTI TA BE3CMEPTSI HA MATEPIAJII KA3KH O. BAMJIJIA
«ErFOiCTUYHHUMN BEJIETEHDb»

Ouasbra J{oopoaym
[lepoicasnuti mopeigenbHo-eKOHOMIYHULL YHIGepcumem,
Kagheopa HCcypHanicmuky ma pexkiamu
eyn. Kiomo, 19, 02156, m. Kuis, Yxpaina

V crarri Buepiie nociipkeHa mpobiaema cMepTi Ta 6escmepts y ¢inocodenkiit kazui O. Baitnna
«EroicTuuHuii BEICTEHDY.

Icropis «Eroictnunmii Benerensy» ysiiinuia mo 30ipku ka3zok Ockapa Baitnna «llacnusuit ITpuaig
Ta iHmi ka3kw» Ta Oyna Bumana y 1888 pomi. «lllaciuBuii mpuHD Ta iHII Ka3ky (200 OMOBINAHHS)» — L&
30ipka onoBinaus Juis aiteit Ockapa Baiinna, sika Buepire omy6iikoBana B TpaBHi 1888 poky. Bona mictuth
1’ ath onoinanb: «l{acauBuii mpuHIy, «ComnoBelt 1 TpostHIa», «EroicTuunmii BenereHs, «Bignanuit npyr»
i «Uynosa pakera». Y 2003 pomi apyre-uerBepre onoiganus Oynu amanroasi Lupus Films i Terraglyph
Interactive Studios y Tpucepiiiny cepito Wilde Stories mist Channel 4».
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V cBoix dinocodperkux mparsix Ockap Baiii reHianbHO po3kpuBae npodnemy cMepTi Ta 6e3cMepTs
0COOHCTOCTI B MEpIIy Yepry B METaaHTPOIMOJIOTIYHIX BUMipax JIOACHKOTr0 OyTTs (TepMiHOIOTis Tpodecopa
Haszima XamiToRa).

Eroictuynnii BenereHnb — 116 cMMBOJI pO3BUTKY Ta TpaHcdopMarlii JIFOICEKOI 0COOUCTOCTI, siKa
3aB/ISKHU JOOPOTi Ta B3aEMOJIT 3 TITBMH, I0CATAaE CHMBOJIIYHOTO OE3CMepTSL.

MeTonoMori€r0  TOCTiPKEHHST BUCTYMA€ METAaHTPOIOJIOTis yKPaiHCHKOTO OCHIAHUKA, YJICH-
KopecnoHzaeHta HarionanbHol akaaeMii Hayk YkpaiHH, IIPOBiIHOTO HayKOBOTO cHiBpoOiTHHKa [HCTHTYTY
¢inocodii im. I'puropist CaBnua CkoBopou, TokTopa dizocodpchbkux Hayk, mpodecopa Hasina BineHoBuya
XamiToBa.

Merta crari — npoaHaiizyBaTu npobiemy cMepti Ta 6e3cmepTs y dinocoderromy TBopi O. Baiinga
«Eroictuunuit Benetensy.

ABTOp NpPUXOAUTH IO BHCHOBKY, IO IpoOneMa cMepTi Ta Oe3cMepTs moyisirae B OCOOMCTICHiMH
tpancdopmanii EroictmuHoro BenerHs. Buxopsum 3 meronmosmorii meraantpononorii H. Xawmitosa,
MH CIIOCTEPIraéMo METaaHTPOIOJIOTIYHHH PO3BUTOK OCOOMCTOCTI TOJIOBHOTO TEPOsI.

Ha mouarky ¢inocodepkoi kazku Eroictuunuit Benerens nepeOyBae Ha piBHiI OyaeHHOTo OyTTS.
[Totim, mix BITMBOM B3aeMoyii 3 AiTbMu, Eroictuunnii Benerens nocsrae rpanndnoro 6yrrs. To6To y HBOTO
BUHUKAE OCOOUCTICHUM CBITOIVIAL.

[Tepen CBO€EIO CMEPTIO, TOJIOBHUIA TepOi MEPEXOANTh Ha HAWBHILNIT METaaHTPONOJIOT YHUIT BUMIp —
MertaaHTpononoriyne OyTrs. Eroictuunuii Benerens qocsirae Mictuanoro 6e3cMeptsi. Horo JyIIa BiIXOIUTh
y paii.

Knrouosi cnosa: cmepts, 6e3cmepts, O. Baiina, Eroictuunnii Benerens, lymia.



