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The article considers the epistemological concept of the well-known Russian religious philos-
opher of the Silver Age epoch Berdyaev. Although in most publications devoted to N. Berdyayev, his
epistemological ideas are not considered, the authors of the article substantiate the existence of an orig-
inal gnoseological concept. Its essential feature is that it includes the ideas of ontology, anthropology,
metaphysics, theology and philosophy of history. The philosopher criticized cognition, which seeks to
adapt man to the phenomena of this world. N. Berdyaev justifies the position according to which cogni-
tion should be understood as event in the being that finally leads to the transfiguration of the world. The
methods of phenomenology and hermeneutics are used in the article. Further perspectives of research are
connected with the deepening of ideas about cognition and ways of achieving the truth.
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On the March 23, 2018 it was marked the 70th anniversary of the death of N. Berdyayev.
According to many researchers, this is one of the most widely read and respected thinkers
of the XX century [11, p. 223], who was the vivid publicist, the dynamic and original thinker
[13, p. 249-250]. The polemic and aphoristic style of his works gave rise to the impression
of disconnectedness, the lack of consistent intellectual treatments in them. This conclusion also
arose because some of his provisions were clarified and changed during his creative development.
Therefore, it is not so easy to extract a conception from the works of a philosopher: here we are
doomed to pass some problems through all his works and through other topics and problems.

The attitude of N. Berdyaev to epistemology is rather ambiguous: on the one hand, his
phrase sounds like a verdict: “Epistemologists” are parasites of science” [8, p. 72], but in another
place it is stated: “Without epistemology there can be no philosophy and it never was” [7, p. 29].
He calls himself a religious philosopher, a personalist, an existentialist, but by no means an epis-
temologist [5, p. 97, 99, 295-296, 298], although much attention he paid to cognition issues
[7, p- 35-36; 8, p. 72, 101, 130-131; 10, p. 231, 253, 257, 289]. We will not find in his works
the development of traditional themes and problems of epistemology. Some very important no-
tions, that were used by N. Berdyaev in his works, he didn’t explicate, and therefore it remains
only to guess what was their content. Nevertheless, N. Berdyaev has a completely independent,
original epistemological conception, although it is in some places a controversial and contradic-
tory one. The philosopher does not analyze in detail the structure and constituent elements of cog-
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nition, but outlines the essential power of the very phenomenon of cognition on the background
of the phenomena of the world, being, life and history.

N. Berdyayev as a philosopher of the beginning of the XX century constantly and seriously
worried about the situation that philosophy steadily lost its role and its status, as if relegating itself
to science [8, p. 12—14, 262-267; 2, p. 21]. It seemed absolutely impossible for him to hand over
the questions of the fate of the world and man to science, which, with very limited methods, first of all
solved the pragmatic tasks of social life. He resolutely opposed to each other two possible directions
of cognition: (1) cognition as an adaptation to this world and (2) cognition as a breakthrough to truth
and sense [4, p. 201]. And cognition as an adaptation to the world (and this is a real scientific knowl-
edge) was unacceptable for him, since it refused to solve the ultimate, fundamental task — cognition as
a transfiguration of the world [8, p. 351]. According to N. Berdyaev’s deep conviction, cognizes a hu-
man or, more precisely, a spirit implanted in a human, his energy of activity: “A man can’t be eliminat-
ed from cognition. He should not be eliminated, but must be raised from a physical and mental man to
the spiritual person” [2, p. 28]. And further: “In the cognition of the spirit, which is philosophy, there
must be an inner kinship of the cognizing person with his object, there must be recognition of the real-
ity of the spirit, there must be creative spiritual experience” [2, p. 28]. In his opinion, the fundamental
questions of life should be asked and solved in the cognition: the destinies of the world and of man,
the mission of man in the world, the sense of the world, of being and of man: “The main idea of my
life is the idea of a man, his shape, his creative freedom and creative purpose” [10, p. 315]. But science
does not solve these problems. Does the religion with theology solve them? — N. Berdyaev believes
that they also do not decide, because Christianity in its original essence has not yet been established
in the world: “Historical Christianity did not yet fulfill the love testament in human life and too often
fells on the old testament of the victim” [8, p. 181]. But the true beginnings of Christianity are love
and freedom brought to the world by Christ, the eternal humanity, present not only in the project, but
also in the essence of God, the Christian eschatology that assumes the advent of the era of the Third
Testament — the era of the Holy Spirit. The emphasis of these moments in Christianity, according to
N. Berdyaev, is the cornerstones of the new Christianity (or the new Christian consciousness).

Why, in N. Berdyaev’s opinion, in the most important issues of cognition, science, the new-
est trends of Western philosophy, projects of social philosophy and social movements turn out to
be helpless? The philosopher’s answer is connected with his idea of objectification. It is a matter
of some fundamental ontological fact: people’s consciousness is rigidly tied to objectified forms
of reality’s manifestations. Philosophy, which tries to find ways to harmonize our spiritual aspi-
rations with the imperatives of the surrounding physical reality, N. Berdyaev calls the philosophy
of adaptation, and not the philosophy of freedom, that is, not free philosophy, but by the philosophy
of thought submitting to reality. But just what we call reality, for N. Berdyaeyv, is the result of the ob-
jectification of the spirit, of thinking, of consciousness. This objectification turns reality into some-
thing that has fallen away from the world of freedom and creative flight, something that has become
heavy, petrified, forced. The idea of objectification can be explained by turning to the processes
of thinking: we solve questions related to objects, things, but do not immerse ourselves in this
unique ability of the spirit to own everything and at the same time go beyond everything.

To what extend are justified N. Berdyaev’s judgments about objectification? — We think that
these judgments have real grounds: indeed, when we are talking about the life of consciousness,
it turns out that consciousness is always outside the object content to which it is directed. As soon
as we try to fix consciousness in some of its own manifestations, we immediately find ourselves
outside of both —this content and the state of consciousness, with which it was connected with
such content. This peculiarity of consciousness was especially clearly and expressively outlined by
M. Mamardashvili and A. Pyatigorsky in joint work, where they presented consciousness as a text
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that is created in the process of its reading [12, p. 283-284]. What quality can claim to represent
consciousness? — According to N. Berdyaev — only freedom. That is, the more freedom, the great-
er (intensively) the consciousness becomes. But then again there may be a question about what
and how can cognize consciousness, which for N. Berdyaev is freedom, and then — creativity?
Having posed this question, we find ourselves within the whole architectonics of N. Berdyaev’s
conception of epistemology: not only epistemological but also metaphysical, ontological, anthro-
pological, personalistic, sociophilosophical, historiosophical, ethical and aesthetic ideas of philoso-
pher are devoted to the unfolding of all possible manifestations and consequences of the cognitive
activity of consciousness (spirit), because all these spheres do not complement epistemology, but
are its organic, immanent constituents and the conditions for the possibility of its implementation.

First of all, according to N. Berdyaev, it is necessary to change fundamentally the basis of epis-
temology, creating and understanding ontological epistemology [8, p. 101, 130], where the phenome-
non of cognition appears as an event within being, as a phenomenon of being: “Cognition is an event
within the being and in it the mystery of being is revealed” [1, p. 368]. But what is being in the un-
derstanding of N. Berdyaev? N. Berdyaev argues that being can’t be rationalized: being is something
that is given to us from the beginning, beyond all judgments and justifications: “The idea of being is
the primary intuition and not the result of discursive thinking <...>” [8, p. 133]. He states: “The first
reality, the first life is creative will, creative passion, creative fire” [4, p. 219-220].

In all the works, starting with the “Philosophy of Freedom™ and “Sense of Creativity”, high-
ly appreciating the insights of German mystics, N. Berdyaev very deeply and seriously was imbued
with the idea that the notion of the Abyss is preceded to God. This concept, used by N. Berdyaev
in his German expression as Ungrund [4, p. 216218, 222], is connected with the apophatic under-
standing of God and, moreover, as it was before God in the so-called “theogonic process”. Abyss is
more primordial than God, N. Berdyaev asserts, and hence it follows that freedom is more primary
than being. In relation to cognition, this means that the act of will, the act of freedom precedes
discursive cognition and reflection: “Without nonentity, there would be no personal existence, no
freedom” [4, p. 222]. It also means that cognition is based, first and foremost, not on conceptual
thinking, but on a more initial immersion in being, on immediate spiritual experience — on intuition,
and intuition — on faith [8, p. 273; 9, p. 234-235]. Hence follows one of the most important accents
of epistemology of Berdyaev: justified knowledge and cognition, the cognition of truth presupposes
religious dogmatic principles, given in revelation. In the final analysis, mysticism and mystical
experience seem to N. Berdyaev to be the most justified forms of the direct entry of the cognizing
person into the essential foundations of being. But the results that we can obtain through mysticism,
intuition, inner life experience can only be expressed by meanings and symbols (this idea is present
and repeated almost in all works of the philosopher [3, p. 50]).

From these statements follows N. Berdyaev’s understanding of the very essence of cognition.
In a number of works, the philosopher specifically and resolutely insists that cognition should in
no case be understood as reflection or as an adaptation (orientation in the world): “Cognition can’t
mean duplication of reality. Such duplication would be meaningless and unnecessary. Cognition
adds something to reality, through it, there is a growing sense in the world. Cognition has a creative
and organizing character; in it a person takes possession of chaos and darkness” [4, p. 183; 9, p. 259].

In our opinion, N. Berdyaev’s assertions that there exist two waves or two fronts of cognition
are important and interesting for modern epistemology. Man was originally rooted into the world
and originally reality is given to him directly, through feelings, intuition, so to say pre-reflective
perceptions: “It’s a prejudice to think that cognition is always rational and that irrational is not cog-
nition. We cognize through senses much more than through the intellect” [10, p. 235]. The initial
principles and “ends” of the world and knowledge are “hidden in intuition” [8, p. 273]. In the prima-
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ry life experience, which is formed before the manifestations of logical-reflexive procedures, those
configurations of perception of reality are postponed and later they play the role of basic cognitive
structures. And in the future, no matter what level of sophistication the human thought acts reach,
this primary wave of direct entry into the world accompanies all cognition.

Putting his epistemology on ontological foundations, Berdyaev further detailed
the components of the cognition process in accordance with his ontological ideas. The first essence
and basis of the universe is the spirit (the philosopher devotes his clarification to a special work
[1, p. 363-462]), but the world is a mono-pluralistic reality, in the accomplishment of which many
personalistic figures participate, who only in their interaction form what we call reality. N. Berdyaev
insists that Christ as the Eternal Logos of God should be understood initially not only in the divine,
but also in the human dimension, therefore the project of the world from God is initially oriented an-
thropologically. Man is embedded in the essence of the Holy Trinity, and not only man needs God,
but God needs man too. Man — the epicenter of the whole world drama [4, p. 285-286].

In human being cognition is manifested not only through the characteristics of man, but also
through his social qualities: “<...> Society is in man, and sociality is one of the sides of human
nature” [4, p. 267]. The path to truth and the affirmation of truth are of a conciliar nature, since any
knowledge acquires its human significance and justification only in the system of social communi-
cation: “It must be recognized that for a particular theory of cognition cognition is associated with
the social relations of people, it inevitably is the sociology of cognition’ [10, p. 265]. But sociality
is the pragmatic one the adequate philosophy of sociality is positivism, which is infected with ine-
radicable diseases of modern philosophy — phenomenalism, rationalism, pragmatism. And yet, cog-
nition has no other variant of embodiment than in the movement of social history, so N. Berdyaev
insists that the tasks of cognition can be solved only by the whole history of mankind. Hence follows
the next, very important element of his epistemological concept — eschatology: “1 came to a special
kind of eschatological epistemology” [5, p. 301].

N. Berdyaev stressed his adherence to the eschatological understanding of history and repeatedly
proclaimed: according to his firm conviction either history does not have any sense, and then one can
have any opinions about it, or it has certain sense, and then it unequivocally has a goal, its supertask
and completion: “<...> The history of the world and the history of mankind make sense only if it ends”
[4, p. 274]. History, according to Berdyaev, must fulfill its main task — the correction of that initial devia-
tion of man from God and Truth, which is associated with the fall: “<...> Is it possible to overcome this
objective world, not the disparagement of the “earthly”, but its liberation and transformation, its transition
to another kind of being. This question is an eschatological one” [4, p. 271]. A human can’t do this alone,
because the fall and objectification distorted the essence not only of man, but of the entire universe. As
aresult, it turns out that the way out to the direct perception of the truth lies on the paths of the historical
process and its completion, as a result of which objectification, a split of essence and phenomena, regu-
lating influence of sociality, etc., will disappear: “The end is the end of objectification, the transition to
the subjectivity of the kingdom of freedom” [5, p. 301]. And this means reaching out to Truth and Sense.

But N. Berdyaev’s eschatology is also very specific and in some ways very original, because it
is associated with his understanding of the essence of Christianity in general, and also, in particular, with
understanding of Christology and Trinitology: “The Divine Mystery does not end in Binary, it assumes
the Trinity <...>. Therefore, the basis of Christianity in the Christological dogma about the divine-human
nature of Christ and in the Trinitarian dogma about the Holy Trinity” [6, p. 135]. According to the philos-
opher’s convictions it is necessary a “new Christianity”, a new Christian consciousness, that should fully
implement the meaning and ontological potential of the Holy Trinity — next to the era of God the Father
and the epoch of God the Son, the epoch of the Holy Spirit should come: “A complete religion, including
the fullness of revelation, is the religion of the Holy Trinity. The Third Testament will be only the fulfill-
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ment of the Christ’s Testament” [8, c. 185]. It is the reign of the Holy Spirit that should lead to the trans-
formation of human and world corporeality, so that it appears enlightened and sanctified. Only such
a transformation will mean the final overcoming of the gravity of matter, overcoming the loss by the spirit
of his true orientation and of break with God: “‘Only at the top points of cognition of the apophatic <...>
is the overcoming of man’s created character and deification” [10, p. 261]. And in this transfigured state
of the world and man, the goals of cognition will finally be implemented: “Salvation of the world is
the elimination of the opposition between Christ and the world — the two children of God, the penetration
of Christ into all the cells of the world, the free acceptance of Christ by all parts of the world. The council
consolidation of Christ and the world, the Logos and the world soul is accomplished by the Holy Spirit”
[8, p. 184]. Thus, we can state: the epistemological concept of Berdyaev is so specific that as a result of its
unfolding, it organically combines with ontology, anthropology, metaphysics and eschatology.

In conclusion of this consideration, we would like to make a projection of this original un-
derstanding of cognition on its modern interpretations and assessments. In his later works Berdy-
aev, reflecting on the tendencies in the development of the social processes of his time, noted:
“Humanism can’t withstand the processes of the technization of life, the invasion of the masses,
democratization, etc. <...> The world goes not to organic, vegetative unity, but to organized,
technical unity” [6, p. 358]. In the philosopher’s view, it is possible to oppose to this process only
cultivating of a new spirituality on the basis of a new religious consciousness. The acquaintance
with the modern scientific literature devoted to the questions of cognition testifies in general to
the fairness of the philosopher’s words: yes, the processes of technology covered not only pro-
duction, social life, but cognition. In modern studies from the field of epistemology it is spoken
not at all about spirituality, creativity, or about the special role of cognition, but mainly and pri-
marily about texts, symbolic structures, and combinatorics. These trends, indeed, can hardly be
resisted, but it seems to us that the duty of philosophy still is preservation of the idea and sense
of the man’s mystery, the impossibility of the reduction of him to the role of agent of some
impersonal technogenic process, the assertion of his right to be higher, more complex and in
some sense more real than all artificial technical inventions: “The machine entered this world
victoriously and disturbed the everlasting harmony of organic life. Since this revolutionary event
everything has changed in human life, all has been broken in it. The rhythm of the organic flesh
in the life of the world has been disturbed. Life was cut off from its organic roots. The organic
flesh is being substituted by the machine; organic development finds its end in the mechanism”
[14, p. 7-8]. And the epistemological concept of N. Berdyayev is a valuable acquisition of philos-
ophy in the implementation of this case.
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T'HOCEOJIOT'TYHI II[EI M. BEPJISI€EBA
B KOHTEHKCTI CYYACHUX TEHAEHIIN
Bikrtop Ilerpymenko
Hayionanenuii ynieepcumem «Jlvgiecvoka nonimexuixay,
Kagheopa ¢hinocoii
eyn. Cmenana Banoepu, 12, 79013, m. Jlvsig, Yrpaina
Oxcana Ilerpymenko
JIb8i8CcoKUL MeOUUHULL IHCUMYm,
Kageopa eymanimapnux ma coyianbHo-eKOHOMIYHUX HAYK

eyn. B. Ioniwyka, 76, 79018, m. Jlvsis, Yxpaina

VY crarTi po3mIsSIAETHCS THOCEOIOTIYHA KOHIIETIIS BiJIOMOTO POCIHCHKOTO pelniriiHoro ¢imocoda

no6u Cpibuoro Biky M. Beprsea. Xoua B Oinbinocti myomikamii, npucssiaernx M. bepasiesy, ioro raoce-
OJIOTiuHI 1716 He PO3IISAIOThCsI, aBTOPH CTATTI IOBOASATH HAasABHICTh B HOTO MpalsiX OpUTiHAIBHOI THOCEO-
noriuHoi KoHueni. [i CYTTEBOKO OCOOJHBICTIO € Te, IO ii 3MIiCT MiCTHTB /1€ OHTOJIOT11, aHTPOMOJIOTI1, Me-
Tadi3uku, Teosorii Ta dinocodii icTopii. dinocod mixgae KpUTHLI Mi3HAHHS, IO IPArHE IPUCTOCOBYBATH
JIIOAMHY JI0 SIBUII IIHOTO CBIiTy. M. bepsieB 00rpyHTOBY€ MO3HUIIIO, 3T1HO 3 SIKOIO Mi3HAHHS BAPTO PO3YMITH
SIK TIOJIIF0 BCepeUHI OyTTs, 10 B KIHIEBOMY MiJICyMKy IIPHBOAUTH J0 NPEOOPAKCHHS CBITY. Y CTaTTi BUKO-
PHCTOBYIOThCSI METOAM (PEHOMEHOJIOTIi Ta repMEHEBTUKH. [1ofanbIi nepcreKTUBY JOCIIHKCHHS OB’ I3aH1
3 HONTHOJICHHSIM YSIBJIEHb TIPO Ti3HAHHS Ta MIIIXH JOCATHEHHS ICTHHH.

Knrouoei crnosa: mizHaHHS, OyTTs, IEPIIOPEATTBHICTD, ICTHHA, €CXaTONOTIs.



